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The Leary-Lettvin Debate f

Introduction

Dr. Timothy Leary and Professor
Jerome Lettvin confronted each other
last May in Kresge Auditorium in a
debate that has since proved to be one
of the more influential in the history
and discussion of LSD,

Dr. Leary, a former professor at
Harvard, began experimenting with
marijuana and LSD about seven years
ago. Since that time, he has been ti-
tled by both the national establishment
press and the underground as the high
priest and chief proponent of the psy-
chedelic cult. He puts his primary
emphasis on the freedom of choice and
the necessity for religious experience,
following, he claims, the Indian trad-
ition.

Professor Lettvin holds professor-
ships at MIT in the Departments of

Biology and Electrical Engineering.
He is well known for his position as a
lecturer in the Department of Human-
ities, as well, offering a course this
year on the biological bases of percep-
tion and knowledge (21.97). His back-
ground includes work in biology, in-
strumentation, mathematics, medi-
cine, and psychiatry.

The debate consisted of statements
first by Dr. Leary and then by Prof-
essor Lettvin, followed by a period of
questions. Dr. Leary included in his
talk the use of film, moving and still,
and of tapes containing music and an
occasional interruption, a '"voice from
the past." He was dressed in what
might be described as white pajamas,
and he was seated on a red rug on the
Kresge stage. On the rug were acha-
lice of water, a candle, and a small
vase of flowers. In this ritual setting
the debate began.

Leary

With all these technological ad-

row-boat, and it will kill you. Maybe

vances — excuse the word — it's get- We should pass a law against it, be-
ting harder and harder to be a holy man, cause it's so dangerous and so addic-

Even a part-time holy man.
I am beginning tonight's ceremony
by offering this chalice which I am

tive. Maybe only scientists should be
allowed to play with it.
Or maybe we could teach our kids

drinking to all of us. The chalice con- ROW to use it. In which case they'll

tains a powerful and dangerous chemi-

cal given to me by the Boston water
supply. It's odorless, colorless,

discover that water has many uses and
indeed has been used for thousands of
years, millions of years, billions of

tasteless. It's addictive. As a matter Y®ars, as a way of life.

of fact, if you get hooked on it and they

take it away from you, you crawl on
your hands and knees and your tongue
gets black, and your eyes bulge. It's
also a dangerous chemical. You have
to know how to use it. Too much of it
in the wrong place, like in your lungs,
like ten feet of it coming over your
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It has also been used for thousands
of years as a sacrament. Now, you
know what a sacrament is. A sacra-
ment is a psychedelic technique. It's
something that you use to get high. A
sacrament is something that gets you
off the television stage set, gets you
off the big pot television stage set of

MIT, Cambridge, Massachusetts, Uni-
ted States of America, and reminds you
that you're not just a college student.
You're not just 22 or 23 or 24 years
old, you're two billion years old. Had
you forgotten that? As a matter of
fact, water can remind you where you
came from. Remember you spent nine
months in a watery medium the first
nine months this trip, on this planet.
Remember all that sloshing?

You're going to see on the screen
home movies and slide projections of
little travels and trips that we take.
The slides give you the LSD experience
from the inside, and the movies pre-
sent the observers' view of an LSD trip
from the outside. The movies are un-
edited film that has been shot minute
after minute, hour after hour, during
LSD sessions.

I lit a candle to open our ceremony
tonight, again to remind us who we are
and where we came from and what it's
all about; because that's what you're
here at MIT to learn, isn't it? Fire
has been used as a sacrament for thou-
sands of years. It reminds us that
we're all creatures of the sun, that we
all have little fires burning inside of
us, from solar energy. Now fire is
dangerous: fire can kill, fire can burn,
destroy. As a matter of fact, the first
fellow that invented fire, Prometheus,
got into a lot of trouble with the FDA
down in Washington, remember? They
said, '""Wait a minute, you're going too
fast, maybe we're not ready for fire."

As a matter of fact, that's a ques-
tion that often occurs to many of us
these days: maybe man isn't ready for
powerful chemicals like LSD and the
many new ones that are coming. May-
be man's little mind isn't ready at this
moment in eyolution to deal with too '
much too fast in the way of reality.
Fire is dangerous; maybe we should
pass a law against it, maybe we should
peck out the livers of everybody that
uses it. Certainly we can't let high
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school and college children have it.
How are we going to keep people from
burning themselves up and hurting
themselves and killing themselves with
fire? Well, we've got to start training
our kids, from the time they can listen
to us, that fire's here, that water's
here, that the lot of energies around
aren't going to go away, and that they
better learn how to use them from the
very earliest moments, and know what
they can do, and what they can't do,
and how they destroy. Because some-
times when I see what fire is doing to
the thin layer of topsoil on this planet,
I wonder maybe they were right about
Prometheus and maybe the human race
isn't ready even now to deal with pow-
ers like fire.

The flowers are a reminder that we
all came from the earth and of the po-
litical situation. The word power is
used a great deal these days; we talk
about fire power, atomic power, elec-
tric power, water power, white power,
black power. That's not really very
new, though; it just got built into the
television comic tragedy a few hundred
years ago. The next emergence of
power in the United States — and you
are going to see it happen this summer,
it's been happening all spring — is
going to be flower power. People
carrying not bayonets, or picket signs,
but flowers. It's a very powerful wea-
pon. It has been used before, and I
predict it's going to bring about changes
in our American television stage show.

Now, it may seem eccentric to you
that I come to an institute of engineer-
ing and technology and start talking
about sacraments and earth and air and
fire and water and ceremonies, but I
don't really think it should be that odd.
The uniform I'm wearing may be out of
date in this particular brief show you
have going here, but people have been
sitting barefoot, as I am sitting now
in front of you, for thousands of years,
in front of candlelight, talking about
what I'm talking about: where are we
going, what's it all about, what can we
do about it, how can we figure it out,
how can we tune it back in? There's
no real difference between science and
religion, or science and magic, or
science and mystery. Your television
shows now have it all divided up.
There's a science show, it's Monday
through Friday, and then there's the
religion show on Sunday; but that's
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not the way God or the evolutionary
process or central broadcasting sta-
tion WDNA had it planned at all. Don't
you know that the real goal of a scien-
tist is to flip out? Oh, you thought that
the role of a scientist was to build big-
ger and bigger stage sets for the tele-
vision show we've got going here.
Yeah, we got this big road running from
the cops and robbers game here to the
cowboy and Indian show over there,
and you engineers are supposed to
build it so that we can go faster and
faster, and farther and farther, from
television show to television show.
But if you take science seriously, and
if you take the history of science ser-
iously, you'll realize that every great
scientist wasn't in it for the TV show
commercial pay-off. He was in it to
find out what it's all about: what's the
nature of energy, what are the many
levels of energy, what are the levels
of conscinusness, how can we map
them out, how can we use them ? And
as he got to know more and more, and
and to penetrate deeper and deeper
into the mysteries of energy around
him, he began to flip out. Look at
Einstein. E = mc2! You mean that
it's all energy? Ah! Einstein did it
without LSD!

You remember Newton? In the
late years of his life he got very messy
talking about spiritualism. Do you

remember that right here in Cambridge,

Massachusetts, William James, after
a long career in which he had mas-
tered the simple Childer's Primer
game and American psychology, got
interested in untidy things like running
nitrous oxide parties in the Back Bay?
And writing books on, of all horrid
things for a psychologist, telepathy?
The difference between a magician and
a scientist is much less than we'd like
to think, as we compartmentalize these

television scenarios in different pigeon-

holes.

Now, what I'm going to talk about
tonight is what I think every scientist
and every prophet, and every spirit-
ually minded person is concerned with:
the process of finding a key, of finding
more. I realize, with that menopausal
part of my mind that I usedto have seven
years ago in Cambridge, that it's really
quite odd for me to be sitting here,
talking about religion, and barefoot
and so forth — but it's the same trip.
You have been led to believe, most of

you, that religion is something that's
serious and mildly hypocritical, and
has really little to do with the basic
questions in life, particularly with
science. Religion is supposed to be
fun and ecstasy because it's all a play
we're involved in, of energy. Religion
starts as science has always started,
in the pursuit, the quest, for the ulti-
mate questions — and it's fun. Science
should be fun. Science should be plea-
sure, science should be flipping out,
going out of your mind, really stunned
by the joy of this incredible energy sit-
uation.

The message I have is an old one.
It's the simplest and most classic
message that has ever been passed on
in world history. It's those six words:
drop out, turn on, the come back and
tune it in, And then, drop out again,
and turn on, and tune it back in. It's
a rhythm., Now, most of us are brain
damaged by what Marshall McLuhan
would call the Gutenberg galaxy, and
most of us think that God, and the
DNA Code, made this universe in the
nature of subject-object-predicate
sentences. There's no level of ener-
gy, and no process in biology or phy-
sics, that operates with subject-predi-
cate sentences. Turn on, tune in, drop
out period. End the paragraph, turn
the page. It's all a rhythm, it's all a
beat.

Turn on: you find it inside. But
you have to come back, you can't stay
high all the time, and you have to start
building a better model, building a
better building, building a better tem-
ple, building a better poem, building
a better language, building a better
music. It has always been done that
way. But don't get caught, or get
hooked. Don't get attracted by the thing
you're building, because you've got to
drop out, and it's a cycle. Turn on,
tune in, drop out. Keep it going, be-
cause the nervous system operates that
way. Hundred, thousand, million sig-
nals a second. Right? And when your
nervous system gets that same beat,
you got to keep it flowing.

Now I want to talk to you a minute
about the term, '"turn on.'" To turn-on,
you have to have a key to get in touch
with the neurological, sensory, and
cellular nation that you've got stored
in that two billion year old receptacle
you call your body.

Now, how do you turn on? Well,
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I'1l tell you this: you can't turn on with
words, you can't turn on with thinking,
you can't think your way out of the
sticky black molasses chessboard of
American Education. And good works
won't do it for you either. You can be
as virtuous and as good as you want to,
but you're not going to turn on and get
the key to the mystery that way. In
order to furn on, you have to have
what the religious metaphor calls a
sacrament. A sacrament is something
that changes your body, that changes
your nervous system. If a sacrament
that you use doesn't affect your body
doesn't bring about this internal change,
then it's not a sacrament. It's a tele-
vision show prop that they've given you
to keep you nice and quiet in a corner
of the studio.

It staggers the imagination to think
of the means and the methods that men
have used in the past to turn on, to
bring about a change in the sensory,
neural equipment that we carry around
with us. There's hardly any activity,
physical, sensory, or even television-
prop studio activity, that men haven't
used at one time or another to get high,
to go out of their minds, to come to
their senses, to take a trip. Flagella-
tion, solitude, silence, music, the
tambouras India beat, drums in Africa,
sexual abstinence, carefully worked
out and systematic routines of contra-
exceptuality in which he finds the divine
with a member of the opposite sex,
fasting, or the ingestion of sacred
foods.

It's interesting that the television-
studio society always produces exactly,
with explicit precision, the sacrament
that's needed for the sickness of that
society. In a crowded urban society,
those old fellows went out with beards
and barefoot in the desert to get away.
Try it now, watch the California desert
for four or five days and nights, and
just sit there, under a palm tree, and
don't eat and don't sleep, and don't
get involved in any television games.
Try to turn off that television part of
your mind, and you'll have a full-
fledged LSD experience, and it's legal
even in California!

Today the sacrament is a chemical
or a series of chemicals. Is it a sur-
prise that in this society of television
studios which are built entirely by and
apparently supported for chemical com-
panies, and in which we use chemicals
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“The o:;lly abuse of drugs is
the control of drugs by other

people.”

“The realm of God is the
human body. The Gates of
Eden are your own senses. The
perimeter of Heaven is your
own skin. And the Temple is
your own body.”

“The 1 age of God is not
English or ; the language
is cellular and molecular.”

“Anything that affects your
senses . . . is your business.
If you want to kill yourself
through nicotine or cyanide,
it'’s your business.”

Dr. Timoth

November 4, 1966

for every sordid and profane and sec-
ular television drama, like killing peo-
ple, making ourselves more comfor-
table, keeping ourselves more healthy,
and drugging ourselves, so we'll be
nice, quiet, tidy television robots and
won't get to wondering what it's all
about. We've used chemistry, the
wonders of the molecule, to do every-
thing possible to keep the television
game going. Does it come as a sur-
prise to you that we're now using chem-
icals to do that only important thing
that we can do in our life: to turn on,

to find what it's all about, to get back,
to remember that we're two billion
years old and we're not just studio
actors put here for seventy years?
Let's not get upset about LSD. In
the first place, there are longer,
stronger, and more powerful chemi-
cals with about the same effect as LSD
in circulation right now in the United
States. There will be many more, I
make this flat prediction: as fast as
the government passes a law against
one of these molecules, a new one will
come along, because for thousands of
years Caesar has been trying to stop
people from wandering off the stage
set of the studio game and getting out-
side under the stars, getiing back in-
side to figure out what it's all about.
Let's not get too upset about L.SD, be-
cause even the era of biochemistry for
bringing about psychedelic experience
is almost over. Within your lifetime
you will see the new sacrament or the
new key to the internal process, devel-
op. As a matter of fact, most of you
are going to have a terrible time with
your kids, in about 25 years, because

you'll be sitting around home smoking
marijuana and preparing for your next
weekly LSD session like good tidy con-
ventional people should, and they'll
say, '"Hey, Dad and Mom, down in
Greenwich Village there's a new tech-
nique and it's called electronic brain
stimulation." And you're gonna say,
'"No implanting electrodes in my chil-
dren's heads." And you're going to
say, "Why don't you use the old tried
and true methods of finding out what
it's about —like L.SD.'" Now there's
much confusion about the scientific
evidence and the scientific data about
LSD. AndI'll say this quite frankly:
there's no evidence that I know of, and
I've checked this thing out pretty care-
fully, that can tell us very much about
what LSD does to consciousness or to
the nervous system or to the genetic
material. It's a gamble, it's a risk,
The sacrament is always a risk. The
new technique of expanding’ conscious-
ness is always a risk. Did you really
think that it could be guaranteed for
you?

Have you forgotten who you are and
where you came from, that the whole
thing is an adventure, and that you're
from a long line of adventurers who got
into leaky boats and leaky rafts and put
strange things in their mouths and put
strange things in the ground, not quite
knowing what they were doing? Taking
a psychedelic chemical is a risk, and
taking LSD is a risk. It's a gamble,
it's Russian roulette. But what is it?
Name anything that you breathe or put
in your body or let filter through the
atmosphere into your nervous system,
like television waves, that aren't an
unknown gamble. Of all the Russian
roulette games I see around me, in-
cluding Vietnam and polluted air, I
would say that the Russian roulette of
LSD is about the best gamble in the
house.

To show you the difficult nature of
the scientific study of LSD, I want to
tell you a story: what happened with
the scientific study of marijuana in the
United States. You know marijuana
has been around a long time. Every-
one has their mind made up about mari-
juana. How many of you have ever
read a scientific paper in a scientific
journal following the customary checks
and controls and language of science ?
How many of you have evidence about
marijuana as sound as the evidence you

Page 5




would expect to base your opinions on
regarding any other aspect of the inert
system around us. As a matter of fact,
do you know that it has been impossible
in the United States for the last fifteen
or twenty years to do scientific re-
search on marijuana? There was a
man named Anslinger back in the 1930's
who got Congress to pass a law saying
that marijuana was bad. As Judeo-
Christians we just have to have some-
thing that's bad. It has to be Commun-
ists, witches, devils, possession, or
the infidel, the pagan. We have to
have something that's bad, then we
pass a law against it.

Now the facts of the matter are that
there were some studies done on mari-
juana (amazingly mainly in England)
suggesting that marijuana could be use-

ful as a psychiatric cure for depression.

But in the last 50 years it hasn't been
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on marijuana. Now I'd like to tell you
a little research that I've done on
marijuana, and I want to tell you that
I came into the research biased. I
was very much against LSD. I happen
to be an Irish American, and I like to
drink. As a middle class teacher at
Harvard or UCLA, I'd heard about
marijuana, but I had no occasion to use
it because beatniks used it and I didn't
know any beatniks, and it didn't look
to me like Alan Ginzburg and Jack
Herricks were having a lot of fun —
perhaps more fun than I was having
but there was no way I could get mari-
juana or get interested in it.

Then we got involved up at Harvard
doing research on LSD. And I found
out to my surprise that enormous num-
bers of young people were using mari-
juana — even Harvard students. I
have to laugh when I read about the
problems of the Dean of Harvard now,
when the Crimson announces that 70
percent of the freshmen class smoke
marijuana, and the Dean has to an-
nounce that they'll throw people out of
Harvard if they use it. Because seven
years ago I was saying exactly the
same things to the people in our re-
search project. I didn't think we
| should study marijuana because of my
contract with Harvard. We were going
to study, LSD, which was legal in
those days, and available by mail. I
didn't think it would be fair to mix
¥ marijuana up with LSD in our research,
' so I would go — just like the deans at
Harvard — around our research pro-
jects in Newton or in Mexico and I'd
say, '"Daddy don't allow no pot-smoking
in here."

It wasn't, as a matter of fact, until
I left Harvard, and left institutional
commitments that I decided I would do
some research on marijuana. Actually
I didn't get around to doing it seriously
until I went to India. About the first
week I was in India I went to a place
called a ganja shop, licensed from the
city of Calcutta, and I bought about

They say,. "What do you mean, we four ounces of marijuana for a dime or
know what it's all about. It's written so. I was with a holy man, a guru man
in the law what it's all about. Mari- named Hasok Klakir who took me down
juana's a narcotic, addictive drug and to the Ganges River, We sat there
it causes rape, violence, aggression. with a group of Shivites, sitting around
You're certainly not going to give MIT a burning gats, and there I began to
students in your laboratory marijuana. learn something about marijuana. I
Because what would the Massachusetts was in India for five months, and I
state legislature think about that?" smoked marijuana every day trying it

It's been impossible to do research out in different contexts, in different

possible to do research on marijuana.
If a full-fledged, kosher, bona fide
scientist at an institute like this wanted
to do research on marijuana he had to
apply for a government license. And
you know what happens when you apply
for a government license? Govern-
ment inspectors come around and say,
""What do you want to do research on
marijuana for?" You say, '""Well, I
want to find out what marijuana's

about. "
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activities.

There's the thing about marijuana.
I'm sorryto say, my beloved robots of
Menopausal Institute of Technology,
there's no good and evil in this world,
and marijuana is neither good nor bad.
LSD is neither good nor bad. As a
matter of fact, there's probably no ac-
tivity that you engage in from day to
day or week to week that would not be
helped or hindered by the use of mari-
juana, and the scientific question is
which ones would be hindered. In
which case you don't ban marijuana;
you just don't use the energy that way.
And find out which activities are helped
by marijuana and go down to the li-
censed ganja store in Central Square
and get it.

There's so much folklore about
marijuana. There are very few peo-
ple who have studied marijuana with
any systematic discipline. Now I was
a psychologist for fifteen years before

I took marijuana. Iwas an Irish Amer-

ican so I have plenty of experience with
booze. I have a lot to compare mari-
juana with. The first thing that mari-
juana does, it brings you to your
senses. So if you're in a situation
where you want to furn on your senses,
like just before dinner, marijuana is

a great appetizer. On the other hand,
if you're on a diet, stay away from
pot. Marijuana is very bad for any
activity that requires attention to
robot details. So if you're going to
play bridge, do not smoke marijuana.
If you're going to play chess, don't
smoke marijuana. You'll be so fas-
cinated by the shine of light on the tex-
ture of the wood, you'll be so fascin-
ated by the interplay between you and
your partner that you won't keep all of
the chess pieces in your mind in place.
Don't smoke marijuana if you have to
do anything that involves manipulating
of dials and machinery and quick re-
sponse to stimuli, because so much
will be going on within your mind and
your body.that you'll get distracted.
Don't drive a car in the city with mari-
juana because the flow of traffic in the
city is kind of artificial and you will be

distracted from watching the red lights.

I'd say that one martini is better prep-
aration for driving a car in the city.
The point is you have to examine
your schedule of life and determine
what percentage of it requires robot
routine and immediate detail to stimu-
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li and stay away from marijuana then.
But any time you want to come to your
senses, to feel good, to increase sen-
sitivity to people around you, then
smoke pot. But do not smoke pot if
you have to sell somebody in a hard,
aggressive way, because you probably
won't feel like doing it.

I make the prediction that as we
start eventually bringing our scientific
heritage to bear on the problem of
what LSD can do and what marijuana
can do, we'll get rid of these good-
evil notions of what these powerful
neurogenic agents are, and just as we
use fire for certain purposes and not
for others, we will have enough con-
fidence in our maturity as a civiliza-
tion to deal with these inevitable keys
and triggers to expanded conscious-
ness. , :

Now you're not under any illusions,
are you, that we have passed the age
of superstition? You thought it was
all worked out back there with Galileo
when he said that the sun went around
the earth and he got into all that trou-
ble in Rome. I'm sorry, beloved ro-
bots of Menopausal Institute of Tech-
nology, nothing's been worked out for
you. Every generation in human his-
tory has got to pick up the same ball
and work the same problems out. I'm
sorry. You've got to discover once
again that the dialogue between science
and conservatism has never ended.
There is more superstition and more
superstitious use of science today than
at any time in world history.

It behooves us to understand the ef-
fects of these powerful chemicals which
affect us right at home base. Not out
there, making things go faster, not
over there making things grow faster,
but inside, hitting us at that central
nerve key that controls the whole thing
— consciousness — which can be al-
tered, expanded, slowed, changed in
a myriad of ways with the slightest
flick of a molecule.

I want to conclude my sermon with
some comments about dropping out.
This dihomic tends to be the controver-
sial part of the motto "'turn on, tune in,
drop out.'" Everyone nowadays accepts
the notion of turning on. Even Madi-
son Avenue is telling you that Salem

cigarettes will turn you on. Everyone
wants to be tuned in. But drop out!
But you can't say drop out. You can't

tell middle-aged people who have mort-

gages to pay that they should drop out
of their jobs. I didn't invent this, I'm
just reading the lines that were given
to me, when 1 say you've got to drop
out.

There's a lot said about education.
"You've got to finish your education. "
When I hear that said I shudder and my
cells shrink because, I'm sorry to say
this, and I say this with great love and
great affection because I'm part of
this whole institution that we have go-
ing, but the educational system at the
present time in the United States does
neurological damage to the nervous
system and functions as a narcotic,
addictive drug. It rather shocks me
to think how our parents, with the best
intentions, turned us over, at the age
of four or five, to a bunch of stran-
gers that they didn't know and prob-
ably wouldn't even have had to dinner
at their house, to be trained in the
only crucial issue of life, control of
consciousness. The educational pro-
cess is a real dangerous drug. Use it
carefully, because you're likely to get
hooked.

Now you, the younger generation,
in particular, have got to drop out.
And by drop out I mean all the way.
You can't vote. I urge you not to pol-
itic. Don't picket, don't get involved
in any of these menopausal mind games
Because it doesn't make any difference.
Remember 1964? We voted for a
peace candidate. Ha, you think it
makes a difference ?

Now you face a problem that's never
been faced in this particular magni-
tude in human history. The speed-up,
the acceleration of technology and
knowledge means a change in things.
Your generation has grown up in a so-
ciety a thousand or ten thousand years
beyond the society of your grandfathers
and even of your parents.

I want to present one scientific hy-
pothesis, a hypothesis which is so
shocking and so frightening to us that
it has implications that have been real-
ly repressed in the Freudian sense.
Because it's a staggering set of data.
It's this: after the age of twenty or
twenty-five, neurological studies show
us that the human nervous system he-
gins to lose cells. That means you
have less cells at thirty and at thirty-
five and at forty and at forty-five than
you had at twenty. Circulatory chan-
ges take place in the nervous system.
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Not to mention the fact that the ner-
vous system is not just an electronic
network; it's an undulating, octopus-
type, seething, moving net of fibers.
Have you seen those new slides in the
World Book about what the nervous
system feels like from the inside ? Any-
one who has taken LSD could have told
you that. You're losing brain cells
every year of your life after you leave
college. Which means that at my age,
forty-five, I'm partly brain-damaged.
You like that? You knew that anyway ?

The neurological facts of the matter
are that at fifty-five I'll have less cor-
tical stuff to go on. At sixty-five, when
I'm ready to become President of the
United States, I'm tremendously brain-
damaged.

Now you people at a scientific insti-
tute must know the strange findings
that have been passed on in mysteri-
ous anecdotes by your best physicists
and your best mathematicians and they
all say, '""Hey, there was that time
when I was in graduate school, when I
was in my twenties when I really could
work and I could figure things out. But
now here I am the head of the Atomic
Energy Commission and I can't do it
anymore.' Remember, you've heard
your physicists tell you that. You re-
member Oppenheimer looked into the
eyes of a five-year-old kid and said,
"If I only could see the world through
those eyes I could go on working prob-
lems."

There's any number of statistical and
anecdotal studies to suggest very strong-
ly that we become increasingly brain-
damaged after the age of twenty, twen-
ty-five. What does this mean? It
means that you young people cannot buy
the system of a menopausal mentality
generation. Do you know the menwho
are running this world, this country,
this state had their minds made up
about 1910, or 1915. You remember
rat-tat-tat machine guns in the old
World War trenches and Prohibition
and booze? You just can't buy their
system.

If you ever get around to running for
office—which I hope none of you will—
if you ever get around to making laws,
I suggest the first law you pass is
based upon this neurological fact about
brain damage. No one over fifty years
of age should be allowed to vote orhold
power over young, seed-carrying peo-
ple, should they? Does that make neu-
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rological sense to your cells? Itdoes
not to mine

When should people be allowed to
vote? When people ask me questions
like this I don't play my chess game,
twentieth century, psychological com-
puter. I ask my DNA code. I ask the
divine process. '"Hey down there,when
did you want people to vote?'" Andthey
decided you were ready to start taking
over about the age of puberty. Be-
cause at just about that age, early
teens, you began to get control of this
thirteen billion cell computer. And

when you get in power, why don't you

move the voting age down to thirteen?

Now that's a terrible thing to do to
all those menopausal people, to take
all that power away from them, and
all that steel. Because as people get
older, and as they lose that power in-
side, and as they lose the red thread
of two billion years, they begin to for-
get how to do those physical problems
they could do at the age of eighteen,
nineteen, twenty, and twenty-five. They
begin-to get frightened, and they feel
death coming; they forget that they're
two billion years old and can't die. And
they want a metal kitchen, and a two
or three thousand pound metal car
around them, and they want steel around
their city, and they want steel jails to
keep the young people from ‘causing any
disorders, and they want steel around
this country, and steel in the sky pro-
tecting them. And I think it's time to
stop. Drop out.

Now I'm not urging you to be mean
to middle-aged people like your par-
ents or me. Be kind to us. Don't let
me, Timothy Leary, vote. But be
good to me. As you take away my ex-
ternal power, tell me, remind me of
that ancient message. Go home and
tell your parents, '""Drop out, turn on,
Dad. Tune in." Go home and turn on
your mother and your father. You know
that's how it's done.

We're told by the anti-psychedelic
people like Dr. Duke Fisher of UCLA.
that there are ten million pot-smokers
in the United States today. Okay, how
did it happen? How did ten million peo-
ple do this terrible thing? They didit
the way everything has grown in human
history. Friend by friend, lover to
lover, family member to family mem-
ber — that's how it's grown. You
can't get pot unless there's somebody
that you trust and that trusts you.

That's the beautiful thing about the
sociology of the marijuana network in
the United States today. There's no
Mafia, there's no syndicate, there's
no Dow Chemical for marijuana. It's
all kids, and friends, who trust each
other. It's an incredible thing.
There's no commerce involved at all.
As a matter of fact it's an economy of
love and turning on. That's what
you've got to do: you've got to turn on
your parents. i

I can't turn on LBJ. But he's got
some young people around, and if they
have been to good colleges, the statis-
tics show us that half of them — which
means either she or her roommate —
have turned on. So that's the way you
have got to do it. You've got to say,
""Daddy-bird, you've done enough.
Daddy-bird, it was thirty years ago
that you ran for president of the bank.
And you've got steel all over the world
now, Daddy-bird. And you've done
enough. Come on, drop out and turn
on and learn how to make love all over
again and come to your senses.'

Because the way the war between
the generations is going to be solved
is not, as our middle-aged columnists
tell us, ""Oh, the kids'll grow up and
they'll drink whiskey and booze the
way we did and drop bombs the way
we are doing.'" Because you're not
going to do it. The way to end the
war between the generations is take
home a flower to Mom and Dad and
Auntie and Uncle and turn them on.

In the next six months, a year, two
years, there's going to be a lot of ten-
sion in this country about the control
of consciousness because, like it or
not, believe it or not, we have entered
into a new age. And I would call it
"The Age of Consciousness''. The im-
plications of thig revolution in con-
sciousness are much greater than the
technological or the atomic or the elec-
tronic age, because this age is focus-
ing inside. For the first time in
human, Western history man has final-
ly caught on that it doesn't make as
much difference what goes on out there
as it does how much control and free-
dom you have in here.

That's the big breakthrough with
the younger generation. Kids today
don't say, '""What kind of a sportscar
do you have?" They say, ""What kind
of a head do you have?'" We're recog-
nizing that it doesn't do any good to do
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good unless you feel good, and you
can't do right out there unless you're
feeling right, and you can't be free

out there no matter how many bombers
you have protecting you up there unless
you're free inside and you can change
consciousness, you can change con-
sciousness specifically and precisely.

Let's not throw consciousness and
LSD over into religion. The only rea-
son I use the metaphor of religion is
because that's the only language we
g6t in this funny country and culture of
ours; the study of LSD and of mari-
juana and of electronic brain stimula-
tion can be done scientifically. All
the rules of evidence are there.

Didn't you know that the discovery
of the psychedelic drugs like LSD are
to psychology and to our inner under-
standing of man what the microscope
was to the external study? We can't
go around like psychologists pounding
people on the outside like doctors did
four hundred years ago and bloodleech-
ing like psychoanalysis. We're in a
molecular age now. Psychologists
have got to be molecular psychologists

and the scientific lesson here is you've
got to put your eye to the microscope,
you've got to do it yourself. You can't
let an alcoholic look at the microscope
and tell you that he feels better, but
what are those funny bugs?

You have to apply the microscope
consciousness to your own inner vision,
and you will discover that for thousands
of years men have been having this
vision, taking this trip, wandering
down through these inner neurological
chambers and the trip is just as con-
sistent as any external voyages from
here to San Francisco or from here to
the moon. The internal trip can be ob-
served, it can be labeled, it can be
manipulated, it can be controlled, it
can even be replicated just as easily as
any experiment in external science.

It just takes, and I'm sorry to say this
for some of you, it takes the good old-
fashioned virtues of courage, hard
work, discipline, faith in the process.
But you've got to do it.

Those of us who are very much in-
volved in LSD have very few illusions

these days about scientific studies of
LSD. Yes, we want to have cell
studies done, we want neurological
studies done. But when it comes to
psychiatrists and psychologists giving
LSD to somebody else and then announ-
cing the results, that is psychological
rape.

To understand the ridiculous na-
ture of ‘the psychiatric literature on
LSD, can you conceive of some psychi-
atrists who came from a funny culture
—and there are some — where sex
was forbidden and they'd never had a
sexual experience and they decided
they were going to study the effects of
a sexual experience? So being good
neural psychologists and physiological
psychiatrists, they would get some
volunteers whom they would pay five
dollars an hour, a boy and a girl. Get
them in a laboratory and they'd hook
them up with blood pressure things and
indices and ECG's and they'd all be
wired up and they'd bring a psycholo-
gist to give some IQ tests during the
experience. Well, can you imagine the

report of these psychologists as they
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LEARY: I dt:x'::b th.inl:l ttge Ax;&ﬂnccn cul-
ture is compatible with anything. Cer-
tainly not with anything that's been going
on on this planet since the origin o? life
The American culture is an insane
asylum. You take for granted such things
as race prejudice, the Protestant work
culture, the professional bureaucracy

which exists in this country, the complete
loss of euphoria which has developed in

the past fifty years. Dropping bombs on
natives of Vietnam—well, that's just like
a head cold. I mean, that’s the way it's
supposed to be. It's the current symptom
of our insamity.

staggered back to the Hearst newspa-
pers and reported what they found ?
They would say, '""Why, do you know
that during sexual experience the abil-
ity to multiply and divide goes down?
Do you know that interpersonal and
social adaptability is absolutely lost
during the experience? They won't
even talk to you. Worse than that they
seem to revert to some form of psy-
chosis in which they make strange
noises and knock vases off tables. "
Well, that's the situation we're in
with LSD studies on human beings.
I'm sorry, beloved technological ro-
bots, no one can solve your problems
for you. When it comes to religion and
psychology and sexuality you have got
to do it yourself. You cannot wait un-
til some Big Brother Daddy in Wash-
ington with MD's, PhD's and the De-
partment of Public Health tells you it's

~ all right to have the experience. And

he'll say, ""We cannot have this pro-
miscuous, indiscriminate use of this
experience by laymen. We have to
have a psychiatrist present even if he
doesn't do it himself., "

The next era — political era —was
predicted by Aldous Huxley, my guru
from MIT days, by the way. Aldous
predicted that the next dictatorship
was going to be not of the guillotine
and the rack and the torture — come
on, that's old-fashinned — the next
dictatorship is going to be a scientific
dictatorship in which the people in
Washington tell us what's good for us.
This we must beware of.

It's an old, old problem. What
shall we render unto Caesar and what
shall we reserve and preserve to God?
It's very simple. Anything that moves
and is visible out there in the television
studio set of the United States of Amer-
ica Massachusetts, Cambridge, be-
longs to Caesar; and let him have it.
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The automobiles, the sidewalks, the
banks, the weapons — those are his.
When we drove here across Massachu-
setts we stopped at the red lights.
Obey Caesar's laws when you're in his
studio because he's got Keystone cops
to put you in jail. If you don't like the
Caesar that runs the studio you can
vote him out of office cause they have
these mock elections every now and
then. -

But when it comes to the kingdom
of God, Caesar cannot put on his mail
fist or his surgical glove. And where
is the kingdom of God? The kingdom
of heaven is your body. And when that
divine, flipped out visionary two thou-
sand years ago said, "The kingdom of
heaven is within, " he wasn't fooling
around. He meant it's within your
body. You must preserve the sanctity
of your body. Don't let anyone tell you
who can touch your body or what can
touch your nervous system or what can
touch your eyeballs or your ears or
what or who you can put in your body.
If you do that you're giving up the first
and last frontier of your freedom and
your divinity.

Big Caesar in Washington is gonna
say to you: "Oh, but look. We want
to do what's good for you, because you
might hurt yourself with the fire and
the water, you little beloved children
robots. And we're gonna pass laws
telling you what you can put in your
body." What do you say? You might
kill yourself and you have to stand out
and look Caesar in the eye and say,
""Beloved Caesar, if I want to kill my-
self quickly with cyanide or slowly with
Camel cigarettes, it's my business."

What are we gonna do with Caesar?
Caesar controls the packaging. We
don't want to get involved with that.
We will let Caesar put any label on the
package he wants. Because he con-
trols the printing presses. He can put
on the package: Warning: Cyanide,
causes lethal stomach ache. But it's
up to you to decide. Or he can say:
Warning: Camel Cigarettes, causes
slow and painful death by cancer. You
decide. Warning: Marijuana, brings
you to your senses.

If you want to stick full time, or
half the time to the robot task which

keeps you busy, chess game, stimuli,
cause-effect, stay away from mari-
juana, But after you've done eight or
four hours at the chess game factory
and you want to go home and come to
your senses, read the label on the
package and use it. Caesar can put

on the package: Warning, LSD causes
death, and rebirth. You decide. Be-
cause you're God within your body,
Your body contains the two billion year
old DNA code history and the five bil-
lion year old history of energy on this
planet.

One final word of warning. You're
likely to get in trouble if you walk
around MIT and say, "Hey, I'm God."
And you go home and everybody is
gonna say, '""Hey, what did you learn
at MIT this year?'" "Well, um, I'm
God." "Get the doctor on the phone
right away,' mother says, "I knew we
never should have sent him to Cam-
bridge.'" Now this is again a symptom
of the secular, profane, and the turned-
off un-fun nature of our society. Be-
cause in other countries in the world
today, in other times in human history,
if a man said, "Hey, I'm God," his
friends would say, "Right, congratu-
lations, you finally caught on." Be-
cause the whole thing is inside of you.
The whole thing is available to you.

You might take a lesson from India.
I'd advise anyone who has had a psy-
chedelic trip to go to India. It's a long
LSD session, and a beautiful one, and
it requires the same courage and faith |
that LSD does, because it overwhelms |
you. But in India it's a wise old coun- |
try. When people meet they go like ‘
this (gesture) and they say, '"Namas |
tay." That means something like "I |
salute the God within you.'" Namas
tay. I recognize that you're two bil-
lion years old and I am too. Namas
tay.. Yes, I can let the mask of MIT
slip for a minute and recognize in your ‘
eyes that you're Shiva and you're Shati |
and you're the whole works. Namas |
tay. I recognize that we're everything
— animal, vegetable — we're the
whole business. Namas tay. I salute
you. I am God. You are God. Namas
tay.

Beloved robots of MIT: I salute you.
You are God. Namas tay. And thank
you.
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Tim, you're an Irish American;
I'm a Jewish American. I can't see
you as anything but sitting Shiva.

Your argument is exceedingly se-
ductive, and in the main I must admit
that I find the press of middle-age and
middle-class, enormously powerful
here in Cambridge, irritating as all
hell. The horrid part is that I, too,
sit in front of the TV set, slumping,
and pay the taxes. I, too, find myself
coming to middle-age, and I say mid-
dle-class, feeling impotent in the face
of this mounting war and the govern-
ment by senility that we have here in
this country. Let me agree with you
therefore that the world is an abom-
inable place and has been so as long
as we've known it, for all of these
many generations that men have been
here.

In fact, just for the hell of it, let
me give you an anecdote that I'm sure
you will delight in. When Lowry Field
was the center of pot distribution in the
West, for you must understand that
the Air Force during World War II
existed mainly on pot, it used to come
in by the truckload to Lowry Field.
There was an officer's training camp
there that suddenly dissolved before
the fellows became officers. Suddenly
about two weeks before they were to
graduate, the fellows all took to pot on
the fundamental thesis — which one of
them told me at the time and I was
delighted — '"'they can march the body
but I'm getting out of here."

It's a very real thing. One can only
sympathize with people who, looking at
TV and at the TV culture, want to get
out, But the problem is whether the
navel really replaces TV. I mean,
sitting there in front of your navel you
strike me as being in a sense very
little better off than the first. Let's
put it this way: no surprises are likely
to come about and you aren't even be-
guiled by good commercials. Never-
theless, I think that you have made
your thesis extremely serious, and I
would not do you the dishonor of at-
tacking you on scientific grounds be-
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cause the question, it has been very
obvious, is not scientific but moral.
Therefore, I would like to confine my
remarks strictly to the eschatological
questions involved. By that I mean
simply questions of what constitutes
good and evil, Why not? It's a new
experience for me. I'd like to try it.

Let's consider. I walk into a state
hospital, and am there confronted by
a man who-sits with a beatific smile on
his face, in tremendous ecstasy, and
he sits, and he sits, and he is, in a
sense, in that curious frame once
poemed by George Sylvester Farquhar,
""unendurable pleasure indefinitely
prolonged.'" And I ask myself, would
I trade places with this man? And
here at this point comes an interesting
and fundamental question: from all the
external signs that I perthink from him,
he is in a continued ecstasy. Certain-
ly, if I can get through and ask him,
""Say somethin for us,'" he says, "It's
wonderful, " All right, fine, let us
continue. Then at this point, I ask,
"Do I want to trade places with him ?"
Something deters me — and what is
it? Is it a love for the real world,
however monstrous it is? Partly that.
Is it the notion that my ego will be de-
stroyed? Partly that. That somebody
is here to test. Is it the notion that
experience is henceforth denied me and
all I have is something inside? Just
inside me, no outside world. Partly
that.

But I feel somehow or another that
this man is in the hands of the devil.
That is to say he is in a private hell of
a curious and somewhat Sartrian di-
vine. That is, having made his pact
with the devil, this is what he asks for
and that is what he gets. For I con-
fess, then, in making these pacts,
very much like the ones that we have
all had, that what we get, we get lit-
erally and what we lose, we lose ra-
ther much of, $So look at this man,
sitting there with a smile, this supre-
mal smile, an ecstatic smile. I feel
sick. I don't feel that I'm on the trail;
I feel sick for him, And I ask of you,
how many would trade? He assures
you he is in the utmost ecstasy, when
you can get with him. Otherwise he's
in that ecstasy. Why would not any of
you trade ?

Let us take another trade that has
been offered in the past. You and I
lived through the theory of the loboto-

my. You walk into the office, "I don't
like my mamma.' They lift your
ivies up; you go flash-flash; and you
go on. It doesn't matter. You have
traded for "it doesn't matter" a hunk
of brain. But, hell, you're losing so
much of it, what's a little bit more ?
It doesn't matter. No. Here, you
trade. "How many of you can take a
lobotomy ? It isn't a guarantee that
they're asking. You don't care. You
come in saying, "I don't want to care.
Everything is bothering the hell out of
me. Everything. I want to stop car-
ing; I want to be happy." And so he
takes — you know — bang, bang.

Is this a trade you would make ?
Why not? I asked you to question my-
self, for I found Tim's presentation
extremely compelling, shorn, if you'll
excuse me, of those adornments. At
any rate, I find Tim's speeches ter-
ribly compelling, and for this reason I
feel I have to answer him — for my-
self. This is another way of trading
with the devil, selling a hunk of frontal
cortex. You'll get another.

I think I will tell anecdotes about

real people because this is the only
way we have of saying something con-
cretely. During World War II an ex-
traordinarily brilliant Italian novelist,
or writer, who had been on Mussolini's
staff, defected from Mussolini and was
taken to New York. I will not mention
his name because, unfortunately, we're
being televised. But he came to New
York and instantly began fundamental
propaganda against the Fascists. As
the war went on, and as Italy got in
worse and worse straits, he got more
and more depressed, to the point where
it was impossible to rouse him, even by
pushing him. He would sit, literally
crying, I mean really depressed., And
8o somebody persuaded him to go to a
psychiatrist. He goes to one who says,
"Ach, we can get rid of this quickly, "
and gives him a shock treatment in the
office. And the fellow goes out into
Central Park after he's released from
the office, and he sits there and he
feels — Italy, so what? The war —

so what? Mussolini — so what? My
wife — so what? And after an hour or
two of this he went back to the psychi-
atrist's office to kill him because the
notion of ""so what' was so goddamn
immoral at this time. He had to have
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the world with him. It was not, "Let's
get out of here." The depression was
sacred. And it was with difficulty,
physically, that we restrained him
from the murder. A justifiable one in
this case. It's another way of selling
one's soul.

All of these questions about selling
one's soul to the devil can be compre-

hended under one reasonable simple
view. How much are you willing to
pay? Idon't think that any of you have
neglected in your high school to read
Faust. Somehow or another you have
been exposed to this in a way. You
remember that Faust's pact with the
devil was fundamentally the pact: if

at the moment I say "It is enough,'" and
I can lie down, if I say ""Let time stop
now," then you have my soul. You see,
"Let time stop now.'" And the interest-
ing thing is that the hell you go to is the
hell of time stopping now. This has
been a fundamental trait all the way
through. Time stops now; you've had
it. This is the case for example, and
it need not be under drugs, it need not
be with the frontal lobes cut off, it
need not be with shock treatment. It
can be in the ordinary course of exper-
ience when you go from professor to
administrator. Time stops now. You
have sold your soul to the devil at that
moment.

There are infinite ways of selling
your soul to the devil, but now we
must come to the juvenile port version
of this, namely, how does a kid sell his
soul to the devil? Leary would have
us believe that one fundamental thing
is getting out. You view yourself, you
look as it were, sitting glued to the
idiot box. You sit glued to the set,
watching the play of something going on
in which nothing new can possibly oc-
cur. Oh, sure, you can marvel at the
rearrangements of banalities, but a
rearranged banality is no less banal.
And so you cop out, you drop out, you
get out.

You get out and you have this exper-
ience of watching yourself which fun-
damentally is this: you suspend your
judgments. What price the judgments?
For it is this, fundamentally, that you
are trading off to the devil. You are
selling off the noetic functions, you're
selling off exactly those functions which
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have set you off critically in every pos-
sible way. You're abrogating, you're
dissolving these. Henceforth, suspen-
déd judgment for a while. You take
your martini at five o'clock. You don't
want to remember what a damn fool
you were during the day. You don't
want to remember being pushed down
by this guy, the compromise you made
that was against your grain. You see,
all of these things, you've got to forget
them, so you cop out with the martini,
but with the reassurance that when the
alcohol wears off, you are possibly
back to a state where the judgment
miraculously is back. This is the
same, incidentally, with marijuana.

As an aside, Tim, let me agree
with you, that I could conceive of no
more immoral thing than has been
done by the government in the whole-

sale banning of drugs. This is like the
Hearst papers trying to ban pornogra-
phy: the more there is of it around,
the more they thrive. There is a fun-
damentally monstrous thing about for-
bidding rather than reasoning people
out. If you have a thesis, you advance
the thesis, and there is a counter-
thesis one argues. One does not go
with force, of the kind the government
has done, spurring the crime rate, as
it has been done by the morphine ad-
dicts, et cetera. And I feel very vio-
lently about this because I used to take
care of an addict ward when I was back
in the field.

I am perfectly willing to admit with
you that the government has done a
monstrous thing in forbidding many of
the drugs that are around. The forbid-
ding of marijuana is pure nonsense, in
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the light of the La Guardia report. It
is, however, the law of the land, and
therefore I cannot, in conscience, ad-
vise people to break the law of the land
for the very simple reason that I am
not permitted to!

But when it comes to LSD, to psi-
locybin, to all of these other drugs
that you have been handing out, that
you have been talking about — at this
point, sir, I look upon you as a tool of
the devil. I look upon you as a funda-
mentally vicious tool of the devil, and
I will explain to you why. In general,
when one takes something like a drink,
a martini, or a drink of wine, or gets
drunk among friends in the evening,
and wakes up the next day with a hang-
over, there is a reassurance, the
miraculous reassurance, somehow or
another, of judgment to yourself.

With LSD, with psilocybin, with mes-
caline, do we have this reassurance ?

You have said, '""Sure, it's Russian
roulette. Sure it's dangerous.' But
let us look specifically at the danger.
I'm not going to talk neurologically
because it would only be gobbledygook,
What is the fundamental danger? Let
us say that one person out of 50 will
have a reaction like this., He will take
a dose, he will take a trip, and three
days later he takes a return trip, and
a week later he takes a return trip,
not having taken any more drugs, and
three months later still return trips
are occurring. You know 95% of the
drug has been excreted in the first
day, and 95% of what's left has been
excreted in the next day. What's giv-
ing him the trips again in three months?
Now, goddammit, how is it possible
for anybody, on observing this, to say
to a person, ""You take one chance in
a hundred, and the return trips are
free."?

What is a return trip? Let me ask
you, if there is no cause, how come
the return trip? The flipping in sud-
denly and the flipping out suddenly ?
Suddenly colors whirl about, suddenly
the smells have color, suddenly the
colors have sounds, and then you're
back in the normal world.

What does this smell like? Clini-
cally, Tim, what does this smell like?
If you saw a patient that complained of
this, what is it that he would have?
How would you diagnose this, Tim?
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(LEARY: A visionary mystic.)

Bullshit. You would diagnose him
as a temporal lobe epileptic with an
aura. You know that goddamn well.
He looks this way to me.

(LEARY: I'm only telling what I
know.')

Tim, I nhad great respect for you
as a clinician, I still have. There-

fore, I'm asking you at this time,
is there a case for this?

(LEARY: Let me talk about that
later.y

All right. Let us take the examples
in point. Those of you who ever think
of taking LSD, before you take it,
would do yourselves a favor just dip-
ping into two or three textbooks on
epilepsy, written before LSD was dis-
covered so you know they are not bi-
ased. There's a variety of fit or
seizure called the temporal lobe sei-
zure, a perfectly well-known clinical
entity. Now this doesn't mean that
somebody has scooped a hole in your
brain. Half the time people have sei-
zures of this sort, and in the autopsy
you can't find where the lesion was.
So the lesion is not a scooping out of
cells. You cannot say, '"'Show me the
lesion, " as if it were a liver and you
could cut it out. Somehow, there's a
misconnection syndrome. How are
you going to show a misconnection
syndrome ? You don't. All you know
is that something strange happens.

What is it these people complain of ?
If you read a description of the aura,
either in Penfield and Ericson's book,
called Epilepsy and Cerebral Locali-
zation, written many years ago, or if
you get hold of an exceedingly charm-
ing book written by MacDonald Pritch-
ly, called The Parietal Lobe, where
he discusses these things, or if you
will simply read Dostoyevsky,which is
far simpler for most of you, you'll get
a notion of what this aura is.

You can become addicted to an aura.

When a man comes to me and says,

"I haven't had a shot, I haven't had any
LSD for three months, but I still flip in
and flip out,' as a clinician, what do I
think and worry about? What I worry
about here, specifically, is that he has
a functional lesion. This sounds like a

joke to you — a functional lesion — be-
cause I can't show it by cutting him
open, but a functional lesion, because
clinically it goes along with other things,
like tumors, like scars, like hits on

the head, and things of this sort. Very

well, this is one thing.
The temporal lobe is that particu-

lar portion of the brain that is affected
in half the ax-murderers that we have
in this country. Has it ever occurred
to you, why ik it you read all about a
guy coming home and he knocks off

his wife and three kids, and at the sta-
tion, he stands there and says, "I don't
remember. ' Aha, real amnesia, you
say. Well, let me assure you, half

of these things are, in fact, temporal
lobe syndrome — what are called psy-
chomotor seizures. This is roughly
the sort of seizure that the fellow who
shot the various people at the campus
in Texas had. In his case they found
the tumor.

Now one of the extraordinary things
about diseases in this region is, in ef-
fect, that you have aberrations of judg-
ment. So we look at LSD people for
what might be considered aberrations
of judgment. Now aberrations in
judgment you see with alcohol, you
see with pot, but the judgment comes
back the next day. What about LSD,
what about psylocybin?

I know a set of physicists who took
psilocybin a while ago, in a group, be-
cause they are curious people. All
physicists are curious people. A group
of about five or six of them took some
psylocybin from the recipe gotten from
the telephone number here in Cam-
bridge that you're supposed to call to
get that recipe. And, having taken it,
they got violently sick the first day
and every one of them for three months
thereafter was incapable of doing any
theoretical work. On all behavioral
counts the same, but clearly aberrant
in their higher critical function, with
a hangover of this: a hangover that
lasted, not an hour or two hours, but
several days, several months. Let
us give it only several days, let's be
conservative.

Let me now for a moment go to a
footnote, before I continue., Do most
of you know how slicides by barbitur-
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ates in this country occur? Have you
any notion of what the most common
history is? A fellow takes a Nebutol
to go to sleep and he can't sleep, so
he takes two. Having taken two, if he
took two because he is unhappy, he
now loses that judgment that would
prevent him from taking more, and in
the suspended judgment under this
second dose of barbiturates, he takes
the rest of it, and that's when they
find him, In general, the suicides do

not start out by taking the whole bottle.

They start out by taking one or two
pills to calm themselves, and then the
whole thing when the judgment is gone.

Consider now the case where the
judgment is aberrant for several days,
and consider the fact that the suspen-
sion of judgment that you undergo in
such case becomes regenerative; that
is to say, under this aberrant judg-
ment, under this loss of judgment,
things cease to be as bothersome, or
they can be more bothersome, as in
the bad trips. They can become either
more bothersome or less bothersome,
but something happens, and your judg-
ment, by which you weigh things, goes
down. You're now in the position of
regenerating this, by taking, say, one
trip every three days, one trip every
four days, and you pay for the vision
of yourself by the loss of judgment.
You pay for getting out by the loss of
judgment. You pay for whatever vi-
sions you get by this loss in judgment.
And the loss in judgment stays and
stays.

Now you might say, how do I know
this? Have I ever taken it? No. I
haven't taken it for a rather simple
reason. When I was a psychiatrist, I
used to watch other doctors give shock
treatments to patients. And when it
came my turn to give a shock treat-
ment to someone, I decided that I
would not give something if I myself
did not know how it felt. Now I went to
the point of being strapped down, the
electrodes applied to my head, and
then I said, "Look, I can't take it.

I'm calling it off." Yes, because I.
was scared.

Through my office here at MIT
have passed in the last couple of years
a variety of sickies made sick by LSD.
I have watched one fellow, psychotic
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for nine months, after one dose of
this, and who is still psychotic if he
leaves off on the drugs that maintain
him here as a student. He asked me
to tell his name tonight. I have no
intention of doing so.

I have watched another fellow go
into a coma, an unremitting one,
which lasted for quite a while., I have
watched my physicist friends get sick
from this and swear never to touch
anything of this sort again. I have
watched some of the kids around Har-
vard Square and have talked with them
and found that they are shallower than
they have any right to be.

Now, when I say shallower, let me
bring out the ultimate objection that I
nave. Suppose you are an artist, or
you are a writer, and you are a second-
rate artist or a second-rate writer,
and you know that you are second-rate
because nobody in his right mind would
call you first rate. You are confronted
with the fact that you have to look at
these productions of yours and know
that they will never be hung in the
Louvre, that you'll never win the Nobel
Prize, that this or that or the other
thing will not occur. But really, hon-
estly, you gotta have it. You want
your kicks like those guys got their
kicks. What is the simplest way? Ra-
ther than make the works first-rate,
diminish your judgment so that a
second-rate thing appears first-rate.
That is the obvious thing. IfI can
take a drink, or if I can take something
that diminishes judgment consistantly,
I can be satisfied with a hell of a lot
less.

Now pretend that you're in the po-
sition of such an artist or such a wri-
ter, and you ask yourself, now that
I've had this curious kick, under LSD
or under pot, where I suddenly appre-
ciate the tremendous intricacy of what
I've done, why should I come back to
the normal world where it really is not
particularly good? And what will the

argument be to yourself? Will you
argue or will you tend to the indefin-
itely suspended judgment as the price
for getting your kicks out of second-
rate stuff?

In a certain sense you might
say, ""Do you blame people of this
sort? Is there any reason why every-
body shouldn't have kicks? Why should

kicks be reserved just for those guys
who happen to get a prize? Let's give
prizes out to anybody.'" LSD. The
price seems to be a little bit big, a
little steep to pay. I'm giving the devil
my judgment, my soul, my intellect,
all of the goddamn things I worked for,
for these kicks. Like a nymphoman-
iac. Not like a neurotic person, but
like a nymphomaniac. Does anybody
here envy the nymphomaniac? After
all, there she is, having orgasm after
orgasm, wonderful, all day long, with-
out a stop. Beautiful. Terrific. Does
anybody envy her? Why not? Because
you didn't envy that guy who was sitting
in the state hospital either. The kick
is cheap. The ecstasy is cheap. And
you are settling for a permanently
second-rate world by the complete
abrogation of the intellect.

In the old days, if it wasn't done by
lobodomy, it was done by psychoanal-
ysis. Now it's done by drugs. I can
find in myself no joy in such an outlook.
I am not particularly skilled in what I
do. I'm sure most of you know that I'm
a dilettante. I do my best to get kicks
out of things, and, in a certain sense,
what I do is to train myself to find a
kick out of this or that, but it's always
temporary. I get into a depression
afterwards, because the kick really
wasn't all that good. It's like looking
back. You slept with a new mistress
last night, you worked like all hell to
get it, and all of a sudden, was it really
worth it? But with the kicks of LSD,
with the kicks of the permanent aber-
rations of judgment, you never go back
to the critical stand to take another
shot.

I don't know what the ethics are
here. I, in general, tend to equate
good and evil to things that are some-
what different that, shall we say, to
what the pulpit man does. For me,
something is evil that is mindless. I
cannot stand to watch a man turn into
a cow, with his great brown eyes
rolling sideways at me. He is out of
it and ruminating that he has been
cropping in the field of the senses. If
he looks upon me like a cow in the
field, I feel that that transformation
is evil. That is becoming a beast, and
it is staying a beast. I'm not saying
that people who take LSD become
beasts and stay beasts. But a small

INNISFREE



percentage do. Is that worth it?

Somehow this does not ring true,
and I do not know how to put my finger
on why it doesn't ring true. But it is
not true, because I would not trade
places with him. My only test for the
moral aspect of it is this ultimate test
of all morals, namely how I feel. My
argument proceeds, therefore, about
the evil connectives with the uncontrol-
able, the unwilled, the prolonged loss
of judgment occurring with these dras-
tic drugs LSD, mescaline, and psilo-
cybin.

I accept pot and I accept whiskey
because with either one of them there
is a guarantee for most people, for
almost all people, that you will have
another chance, you will come back
again and decide whether you want to
go back. But it will always be your
decision, that is, you will always have
freedom once again.

But that two or three percent of the
various people I have seen taking psi-
locybin or taking LSD, the two to three
percent who do not have this option
once they have taken it again, for them
my heart bleeds. Why did this have to
happen? And then I look with suspicion
on the others who have taken it, but

Supplement Issue

have not ended up in the hospital. And
I find to my astonishment their whole
personality changes. They become
more amiable. You might suppose this
to be a good thing. A lobotomy patient
also becomes more amiable.

I'm not going to waste your time
any further by trying to give you data
or by exhorting you any more than
this. I consider that the evil that is
done is this: the evil of the loss, or
possible loss, of the highest judgmen-
tal faculties we have. It is for this
reason that I plead with those of you
who want to see that there is possibly
some distortion of your judgment con-
nected with this, some possible pro-
longed difficulty, to do your best to
look at the clinical records that have
appeared — for example, in the New
England Journal of Medicine — to do
your best to look up some of the dis-
eases characterized by epileptic auras
or read Dostoyevskyagain, if you don't
want to read the other technical books,
Then make up your mind whether this
is worth it. I'm not scared because
I will be released to see beautiful pic-
tures. I am scared because of that

ultimate me that judges the rest of me,
that top noetic function.
to lose it, dammit!

I don't want

INNISFREE: What of the actual bio-chem-
ical changes that are behind the psyche-
delic experience?

LEARY: Neurologists do not understand
the biochemistry of consciousness, They
don’t know where consciousness is lo-
cated. Therefore, the answer to the ques-

tion of, “What does LSD do?” has to
await a bredkthrough in neurology. And
that breakthrough in neurology will come
when neurologists realize that they have
to change their own consciousness.
They're not going to find out where con-
sciousness is located by putting elec-
trodes in the brains of animals or giving
LSD to cnimals for that matter. The
breakthrough in neurology is going to
come when the scientist puts his eye to
the microscope; and the microscope of
consciousness is your own nervous sys-
tem. We have trained hundreds of young
graduate students, who are now young
psychiatrists and young neurologists, and
this next generation of turned on scientists
will produce the great breakthrough in
neurology, because they are taking the
drug themselves.

INNISFREE: Do you think that the two
sciences can co-exist, side-by-side?

LEARY: There's a perfect dialogue that
goes on between outer and inner. It
doesn’t do any good to expand your
consciousness, unless you can accurately
express this in some metaphorical or
symbolic form. Now the problem at the

present time is that our society and our
intellectuals and our scientists completely
externalize the psychology of behavior-
ism. Neurology today is poking at the
brains of other people. We're over-
balanced this way today. As soon as
psychiatrists start taking LSD, or more
powerful drugs that come along, they will
be tuning in on an energy process that
will then help them write better equations.
You have to experience what you are
symbolizing. And when a symbol system
gets beyond the experience, then it be-
comes just a chess-game.

When Einstein first worked out that
equation, E=MC?, it was a very powerful,
psychedelic thing. Literally, he had to
fall down on his knees at that moment,
when he realized that all matter was
energy, just in temporary states of
change, that there was no structure. Of
course, the Hindu philosophers had
pointed that out for a thousand years. But
I suspect that very few physicists experi-
ence what they are symbolizing.

You see, that's the problem. I think
that 99% of the people who call them-
selves scientists, including 99% of the
people at your institution, are not really
scientists. There are never more than five
or ten people who deserve the term
“scientist” in any age. The rest of them
are just engineers, who are simply play-
ing out one little aspect of a metaphor, of
a visionary experience, that someone had
in the past.
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Leary Reply

I liked your show, even without
pictures, although you did paint some
pictures in your own way. That was
kind of a gloomy trip. One thing that
has been very clear to us, who have
been studying the effects of LSD for
seven years, is that what you say about
LSD is your trip. You begin to see
that you're talking about the potential-
ities of the nervous system, as it can
be accelerated or changed or messed
up or damaged or confused or made
sharper. You see that almost every-
thing we say, with this incredibly de-
sired instrument I just heard about
called the mind, is paranoia. Every-
thing you thing you see, every con-
struction, every diagnosis, every sym-
bol, every label, every discrimination
on which you pride yourself as Cam-
bridge college students is paranoia.
You can enjoy the paranoia, you can
get people to agree with you, but it's
all your trip.

1 share the basic concerns that
we've listened to tonight. I don't know
whether LSD is the devil's toy. As a
matter of fact, I spend many hours a
week — many, many hours in the last
few years — thinking about the fact
that it's very possible that LSD is the
worst thing that could ever have come
along. Maybe the insidious thing is
that as I take it, as I have over four
hundred times, I've lost the discrim-
inating ability. I may feel better and
better as I'm lying in the gutter with
my nose drooling, but I'm too brain-
damaged or too dazed to realize.

Several years ago I began myself,
and also urging other people who were
taking LSD, to keep an objective
checklist as to where you are. Not in
television game terms about whether
your grades were higher or lower and
that sort of thing but where you are
basically in terms of your two billion
year status on this planet.

Now each one of you would have a
different checklist. Mine had to do
with how much time I was spending out
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of doors as opposed to indoors, what
percentage of the time I was spending
with children as opposed to game play-
ing with adults, am I making more
money or less — I'm making less and
I think that's good — and so forth. But
I still don't know, and I still have an
open mind on this question, as to whe-
ther I'm a spokesman for, I wouldn't
say the devil, but for a dangerous and
diabolical situation.

However, I just want to underline
one difference that I see here, and it
is a philosophic difference, a clear

difference, and an ancient difference.
We've heard a great deal of praise

about the noetic function of the mind.
Do you want to keep your mind? If you
want to keep your mind and that judg-
mental function, stay away from LSD,

stay away from the greatest experience.

When you take LSD you realize that
what you call your mind is about twen-
ty years old, or at best two or three
hundred years old, and the experience
that I've been talking about is much
more ancient and a much more liber-
ating experience.

I want to say one final thing about
the game of statistics. You say that
two or three percent of the people you
see have had this trip that continues.

I certainly accept that as probable. As
a matter of fact, I'm surprised it's not
more, because the people you see are
the people who are in trouble. You
don't see the percentage of people who
are ..

(LETTVIN: Harvard Square is
trouble ?)

Harvard Square is trouble, yes. I
advise anyone who is interested in the
spiritual journey to get out of Harvard
Square. I don't say follow me either.
Do it on your own.

Now the statistics here are two out
of three cases that come to psychiatric

clinics have recurrent LSD experiences.

First of all, if those people were to
come to us, we would examine them
and discover that many of these people
just need to understand what the exper-
ience is. Several hundred years ago,
if I put your eyes to a microscope,
there would be a certain percentage of
you that would reel back and you'd
never enjoy your food again, because
you'd realize that your food was full of

germs and disease. Everything you |
thought was so stable was an undulating |
molecular, cellular mass. !

The fact of the matter is that you do
see a different perspective — I'm not

saying it's necessarily realer —when
you take LSD. You don't come back

the same person, just as anyone who
looks through a telescope must beware,
because some of you, one or two or
three percent of you will never feel
quite solid on the earth, after you real-
ize it's spinning around its own axis
and the axis of the sun. A religious,
as opposed to a psychiatric, interpre-
tation of these two or three percent
could be changed so the person would
welcome and understand this new in-
sight. A lot of things that you exper-
ience will change you.

Two out of three of the people come
to a psychiatrist, so it must be less
than one percent of the people who are
taking trips. Maybe one out of five
hundred, maybe one out of a thousand.
Okay, maybe one out of a hundred who
take LSD will be bothered by recurrent
visions. Now let's compare that one
out of a hundred with alcohol. We're
told that there are about fifty, sixty,
seventy million Americans that depend
on alcohol. There are about five or six
million alcoholics. When you release
a drug like alcohol, there's a chance
of one out of ten that your life is going
to be seriously crippled.

With LSD — and we don't really
know, we're playing the game of how
many virgins there are at Vassar —
it seems to be one out of a hundred or
one out of a thousand. I want to see
the statistics — yours, or I'm sure
we'll get better nose count statistics
— on the package. I want everyone
to be warned. Don't take this trip un-
less you know you're playing around
with a blind roulette game with the
most precious thing you have — a
thirty billion cell nervous system.
Read the label, read Dostoyevsky,
read the New England Journal, read
our journals, read the ancient stories
of mysti¢s and visionaries, and when
you've read the whole thing, forget the
books and talk to people who have had

the experience, and then look at your-
self in the mirror, and then you de-

cide yourself, because the only con-
trol of LSD is self-control.
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is that it is too goddamn cheap. Reve-
lations of this sort we don't tolerate for
ourselves.

I can, at this instant, decide that
it is revealed to me that everybody
operates because inside him there's a
little battery hidden away.

And you may try to open up corpse
that he describes there is of a man after corpse to show me there's no
waking in the middle of the night, feel- battery and I say, "Well, that's a dead
ing that he had the secret of the uni- man." So you open a live man and I
verse, transcribing it, and waking up  gay, "Opening him you took away the
is one of those things that I'd like to in the morning to find on the paper, battery."
have. The mystical experience must '"a smell of petrol pervades through- But I can have this revelation. A
not be underplayed. But the same man, out." non-testable revelation feeds on itself.
William James, that was quoted before, Now, in a certain sense you might 1t js one of the cheapest things you
wrote a book called "Varieties of Re-  say that at the time this was a revela- come by. Why anyone should seek re-
ligious Experience'', and one of the tion. But one of the reasons that the velation at this bargain basement level,
most profound religious experiences church itself is opposed to revelation 1 don't know.

Lettvin Reply

Only one statement in rebuttal. I'm
going to admit the religious experience
as a fundamental thought that one must
teach. I'm also going to admit that it

INNISFREE: Dr. Leary, one of your com-
ments in your Playboy interview was that
if you take LSD in a nuthouse you will
have a nuthouse experience. The modern
student seems to be in a rat race and
may not feel he can spare more than
a day, say a Saturday, for a “trip.” If
a student were to take LSD in this rat
race environment, would he have a rat
race experience?

LEARY: Well, you're asking for a wild
generalization. No one should take LSD
unless he's well prepared, unless he
knows what he's getting into, unless he’s
ready to go out of his mind; and his
session should be in a place which will
facilitate a positive, serene reaction, and
with someone whom he trusts emotion-
ally and spiritually.

INNISFREE: When you were experiment-
ing at Harvard, did you find that students
were less prepared to go out of their
minds?

LEARY: Well, I never gave drugs to any
student at Harvard, contrary to rumor.
We did give psychedelic drugs to many
graduate students, young professors, and
researchers at Harvard. These people
were very well trained and prepared for
the experience. They were doing it for
a serious purpose; that is, to learn more
about consciousness, the game of mas-
tering this techni for their own per-
sonal life and for their professional work.
INNISFREE: Did you ever lish any of
your findings from your Harvard stay?
LEARY: Yes, we have published over 35
scholarly and scientific articles. Many
of these were based on our Harvard
studies: statistical studies, questionnaire
studies, descriptions of our rehabilitation
work with prisoners, experimental work
in producing visionary and mystical
experiences, and so forth.

INNISFREE: One of the greatest areas of
controversy in regard to LSD is that
many people fear, Professor Teuber at
MIT for one, that from taking LSD you
might have recurrences of the chosis
without further ingestion of the drug.
Would you like to comment on this?
LEARY: Number one, I can't agree with

llement Issue

the word psychosis. The aim of taking
LSD is to develop yourself spiritually
and to open up greater sensitivity. There-
fore the aim should be to continue after
the session the exciting process you have

. We're deli%léted when people tell
us that after their LSD sessions they can
recapture some of the illumination, and
the meaning, and the beauty. Psychia-
trists think they are creating psychoses;
therefore, they would be alarmed at
having the experience persist. We know
that we are producing religious experi-
ences, and we and our subjects aim to
have those experiences endure. And if
Professor Teuber’s worried about the fact
that nobody knows exactly what LSD
does, and I share that worry, we must
realize that scientifically we are not sure
of what thousands of energies which we
ingest or surround ourselves by are
doing: gas fumes, DDT, penicillin, tran-
quilizers. Nobody knows how these work,
what effects they'll have not only on the
individual but Zso on the genetic struc-
ture of the species. There are risks in-
volved whenever you take LSD. Nobody
should take LSD unless he knows he's
going into the unknown. He's laying his
blue chips on the line. He's tampering
with that most delicate and sacred of all
instruments, the human brain. You
should know that. But you know that
you're taking a risk every time you
breathe the air, every time you eat the
food that the supermarkets are putting
out, every time you fall in love for that
matter.

Life is a series of risks. We insist only
that the person who goes into it knows
that it's a risk, knows what's involved,
and we insist also that we have the right
to take that risk. No paternalistic society
and no paternalistic profession like medi-
cine has the right to prevent us from tak-
ing that risk. If you listen to neurologists
and psychiatrists, you'd never fall in love.

INNISFREE: A friend of ours told us that
he had recurring hallucinations at a time
when he really didnt want them and
didn’t expect them. Are these uncon-
trollable replays common?

LEARY: I think that everyone who takes
LSD is permanently changing his con-

sciousness. That is, there are going to
be recurrent memories, and recurrent
reactions, when you hear the same music,
when you're with the same people, when
you walk into the same room. gxy stimu-
lation may set off a memory. Now, a
memory is a live, chemical molecular
event in your nervous system. When you
take LSD, you're changing that system to
a small degree. Now most people are
dellxilghied wﬁ:en this happens.
any thousand people, or h
hundred, there’s a professional m-ti‘:lP:
worrier. Now when this person takes
LSD, he's going to wonder if he's going
crazy, he's going to worry that he's
insane, he's going to worry about brain
damage, he's going to worry about con-
trolling it. Worriers, of course, are people
who want to have everything under con-
trol. And life is not under control. Life
is a spontaneous, undisciplined, unsuper-
vised event. Your worrying g:aon is
c

g;gxq to lay his worrying machinery on

INNISFREE: You mentioned religion a few
minutes ago. Prof. Huston Smith of MIT
has suggested that the drug induced re-
ligious experience may not be a truly
genuine one.

LEARY: You're now sitting in a religious
center. About 30 people are devoting
their lives and energies to a fulltime
pursuit of the Divinity through the sacra-
ment of LSD. You're calling our sacra-
mental experience psychotic. LSD, the
psychedelic experience, is a religious
experience. It can be if the person is
looking for it, and can be if the person
is not looking for it and doesn’t want it.
Professor Smith has on several occasions
stated his belief that the drug-induced
experience is a religious experience. He
has questions, as I understand it, about
how this can be used, and how well we
are applying our religious experiences,
but he does not doubt that they are
religious experiences. Now the religious
experience is beyond any creed or ritual,
any myth or metaphor. People use dif-
ferent interpretations, different metaphors
to describe their religious experience. A
Christian person will take LSD and
report it in terms of the Christian vocabu-
lary. Buddhists will do likewise.
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(Q&A

Question: Tim, you said that L.SD con- the hardest, and requires the most

stitutes a yoga. Some of us are won-
dering whether this is a continuing
yoga or whether it's a yoga that goes
through an initial period and then
ceases. Could you explain this if you
would ?

LEARY: I'm veryhappy that you asked
that question andI'll tell youwhy I am so
happy. In almost every confrontation
of this sort I make a great deal of what
I call the yoga of LSD, the discipline
of LSD. I say, to people who have any
illusions about cheap mysticism, for-
get it. The LSD yoga is the toughest,
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complex work of any yoga I know.

Or, not to use religious terms like
yoga, the microscopic instrument that
LSD is for the nervous system requires
much more hard work because you're
seeing many different levels of the per-
sonality. There's nothing about LSD
that has to do with instant mysticism
or instant psychoanalysis, and I agree
with you completely in your judgment
of these instant claims. I'm not at all
impressed by someone who says, 'l
took LSD once and now I see the whole
thing." So what? You take LSD once

and then you see that the rest of your
life is going to be spent, perhaps, in
picking up the pieces and fitting back
together the securities and stabilities
that were shattered when you saw that
the world is not the simple thing you
thought it was.

We're not in such disagreement on
the side issues as we might look. I'm
against that too. LSD takes work.
Don't look to LSD for easy answers and
above all don't think that LSD, or mar-
ijuana, or booze, or anything is going
to make your task in the television stu-
dio as a role player in this MIT studio
any easier. If you take marijuana or
LSD your job as a student is going to
be more difficult, and if you are in
most tasks and most jobs that are
available in this country, you are going
to find 1t harder to keep your job if you
take LSD.

LSD does require a systematic drop-
out, and when I say drop-out, I don't
mean drop-out bag. Who am I to tell
anyone to take LSD, or not to take LSD,
or to drop out, or drop in, or to cop
out, or flip out, or whatever? That's
your choice. But I'll say this: if you
continue to take LSD, or if you take
LSD and you're one of those one out of
a hundred or one out of a thousand that
has recurrent experiences, you have
got to be prepared to change your life
along with it. It may be that some of
these physicists can't do it.

Of course, you don't know what they
took, if they rang up a phone number
in Cambridge. We don't do that. LSD
is like any intimate thing. Don't buy it.
We don't want L.SD sold in the drug-
store, any more than you want any
sacrament or ‘any deep love thing sold.
Get it from a friend if you're going to
get it. Make sure.

But perhaps some of these physi-
cists were discovering that they're
supposed to be poets instead. There
is an underlying positive interpretation
of this definite possibility that you
won't want to do your job, or that you
can't do your job as well, after you've
been turned on. Beware. If you get it
from a friend, make sure it's a friend.

Question: Would you comment on the
new psychedelic STP?

LEARY: Yes, Virginia,thereisa San-
ta Claus. This is an in joke. We have
been in the position for the last seven
years, if you'll allow me to present
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my romance of myself, of being like
weather prophets. We went to Wash-
ington five years ago, and we told
them, "There's going to be an LSD
boom. You better get ready for it.
You better have some training courses,
and some scientists trained to do it.

It can't be stopped. It's going to
come.'" They looked as though we
were crazy. They thought we were
talking about heroin. The LSD boom is
now here.

We've also been saying for two or
three years, '"Listen," and I said it
tonight, "LSD is the beginning.'" We
already have drugs which are longer
and stronger than LSD. This unholy
trio of LSD, psilocybin, and mesca-
line is really old hat now. There are,
I'm told by alchemist friends of mine,
thirty-two chemicals which can be
easily produced and don't require the
complex ergot base that LSD does.

One of these is called STP, and
we're not shooting motor oil, STP is
the throw-off name given to this new
psychedelic drug. I have taken it. It
is stronger and longer. I've taken one
other chemical which is not known,
has never been published in the chem-
ical abstracts or literature, which
again has an effect, not necessarily
stronger, but somewhat different from
LSD. This is just the beginning. We
are in a psychochemical age. Any
warning that the two of us have made
tonight, about ''Beware, be careful,"
go double for STP.

I'm sure you know about the psy-
chedelic drug movement in this coun-
try. We know people in all cities and
towns, and we're in correspondence.
We're not dope addicts, criminals, or
dummies, and we're not in it for any
sort of profit. Believe it or not, like
it or not, it's a religious experience
for us. We don't care whether any of
you take it or not, but we insist upon
our rights to do it.

When STP was developed, it was
given to about twenty veteran LSD
scientists, none of whom teach in uni-
versities. It was tried out on very
selected people who had had hundreds
of LSD trips, because the people that
developed this drug are not in it to
make money. It's a crusade with them.
We don't care for mass conversions,
but we wanted to know more. We want
to get the lenses of our microscopes
sharper and sharper. I'm perfectly
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ready to accept the fact that LSD is
perhaps even a dangerous psychedelic
drug. Perhaps there will be a more
powerful chemical that won't have any
side effects. You see what we're do-
ing: we have our own, underground,
scientific form of experimentation and
communication,

The people that have taken STP that
I have talked to are old veterans with
LSD. Some of these people can con-
trol LSD, so that they can play an LSD
game. They can take a thousand gam-
ma LSD and give a lecture — hello —
which I consider, by the way, a mis-
use. But, some of these old veterans
were frightened by STP. And some
LSD veterans, some who are in this
room right now, came up and said,

"I may never come back after STP."
They didn't mind it, but there is this
possibility, so all of our warnings go
double for STP and the new chemicals,
because they're coming.

LETTVIN: Idissociate myselffrom
your warnings. There are two sorts of
warnings. This is the seductive warn-
ing, where you say, '"You must not try
it because it is dangerous." What bet-
ter come-on is there for a kid? "Don't
try it. It's dangerous." I didn't mean
'Don't try it, it's dangerous, in that
sense.

Our friend Leary points out that
these people are not in it for a profit.
The hell they're not. They're col-
lecting souls as you collect dollars.

I think this business of seducing the
young — you think this is religious,
and I'm going to be damned religious
tonight — I think this business of col-
lecting souls is a form of profit. When
you read that Faust is tempted by a
vision of Seleme, the question that
comes to your mind is not, "What is
Faust thinking of ?"" but "What is
Seleme thinking of when she entices
him ?H

His warning, "Don't try it, it's
dangerous, it's hard work, it's some-
thing that you really have to be capa-
ble of handling,'" — what greater chal-
lenge is there to him? It is nonsense.
I do not warn you in that sense.

Question: Someone once said, "A good
man has nothing to fear but his lucid
moments.'" Would you please com-
ment ?

LEARY: His lucid moments. Right.

We're getting down now to exactly the
point that I hope and pray that these
discussions will get to. We're getting
down to a basic religious difference.

It happens to be the religious differ-
ence that has divided men in Athens,
Rome, and the Church of England; the
difference that threw George Fox in
jail for six years. This is the differ-
ence. This is what the LSD controver-
sy is all about. As long as the discus-
sion is carried on as clearly as it is
tonight, and the viewpoints expressed
as I have heard them tonight, I am
very happy.

If you want to say I'm a religious
spokesman, and that I'm in the busi-
ness of getting your souls, he is too.
Let the game be played out at that lev-
el. I know of no case in which an LSD
head or a marijuana smoker has tried
to put a whiskey drinker in jail.

Question: I have heard, and would like
to know if it's true or not, that the US
Army is carrying out numerous stud-
ies on the effects of LSD used against
civilian populations. If it is true, it
does seem that the Daddy-Bird and his
friends are being somewhat hypocriti-
cal in trying to hoard this stuff for
themselves.

LETTVIN: The US Government is not
above doing this. It's much worse than
you imagine. Down with the chemical
warfare division. They've got drugs

the likes of which you ain't never heard.

There's a movie out on the effects
of one drug. It's classified, soI can-
not say where you can see it, but there
i a bunch of privates in a room play-
ing poker, and then a full five star
general walks in — presumably an ac-
tor, I hope — and they look up and say,
""Come on, boy, sit down and join us."

This is called a peace-making drug.
It makes people non-combative. They
are interested, they have a variety of
these things, and they're not above
using them., They're all planned for
that. But, I don't think this does any-
thing but divert from the issue at pre-
sent.
LEARY: No,I don't think so. I think
that there's more to this issue, or this
question, at least from my side of the
chessboard, black or white, as it may
be. The Army was considering using
the chemical LSD as it would any chem
ical, to drop it into the Russian or the
Chinese water supply. And what bet-
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ter thing to make the population of
Moscow into Buddhas while we march
in to take over?

Part of the LSD controversy in the
United States today has to do with other
issues which are disturbing our popu-
lace. It's inconceivable to me that
anyone could take LSD and not be
against the war in Vietnam. There
was a caseof a Navy Air Station out-
side San Francisco where a horrible
thing was discovered. There were
some petty officers and sailors from
the base going to San Francisco, and
after they got bored drinking whiskey
and watching the topless dancers on the
North Beach, they strayed over to the
Haight-Ashbury, which is the center of
flower power. They started smoking
marijuana and took some LSD. Well,
that caused hell at the base, because
some of these petty officers began
wearing beads over their uniforms,
and they began painting peace symbols
on the fighter planes.

Many of the John Birchers these
days and many of our congressmen,
brain damaged or not, drunk or sober,
are sayingthat LSD is part of the con-
spiracy to sap the morale of America
to fight Communism, and they're ab-
solutely right. A generation of pot-
smokers and LSD users just ain't going
to kill other young seed-carrying men
for old men's chess games. Your
question, as I interpret it, has to do
with the overall political situation ver-
sus LSD.

Don't think that we're sitting around
taking L.SD and consulting our navels.
Yes, yes, I have discovered my body
in the last seven years. I've come to
my senses and I enjoy every sensual
activity a thousand times more than I
did when I was stoned on martinis sev-
en years ago. But, that's a straw-man
that was set up, as though the choice
were between being a hard mental com-
puter student or professor at MIT and
being a vegetable. Well, I'd still be
a vegetable if I had the choice, but this
is a straw-man technique.

There are hundreds of levels of
consciousness. Every sense organ is
a series of cameras. You have to
learn to use sense organs as the Ton-
tric Buddhists and the Naguli Hindus
and the Yogis taught you. There are
thousands of levels of consciousness.
What is consciousness? Conscious-
ness is energy received and decoded
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by structure. As many anatomical or
organic structures, cellular or sen-
sory, that you have in your body — for
that matter, probably every nerve cell
— is such a center. You can conceive
of millions of levels of consciousness,
within your own body.

We're not saying that any one level
is better. We don't want people stoned
out on LSD just with cow-eyes — al-
though I was going to read you a
Wordsworth poem on that. We don't
want people stuck on any level. We
don't want people being alcoholics, we
don't want hopheads or potheads, or
MIT heads, or computer heads. These
are all traps. The goal of our re-
search, and the goal of our yoga, is
to make those who are interested
aware of the fact that you have count-
less levels of consciousness, that you
can learn how to manipulate them, use
them, and apply them for benefit.

We didn't bring about the psychic
revolution in this country by sitting
around and taking LSD and smoking
pot and consulting our navel. It's hard
work, demanding tremendous creativ-
ity. I didn't mention tune-in in my lec-
ture, but by tune-in, I mean, through-
out history, when a man has had a re-
velation — and here I'm in agreement,
if I may be allowed to — the test of
the revelation is: do you make it stick
out there, can you express it, can you
build a cathedral ?

There are a lot of kids around tak-
ing LSD, smoking pot and claiming
great things, and I don't defend that
any more than you would. The test of

the psychedelic movement is what
comes out of it. Can we bring about

peace? Negroes are now starting for
the first time to take LSD. Negroes
haven't liked the LSD trip because it
shows them too much, because of the
situation we put them in in this country.
I'm willing to make this prediction;
I've made it before in public. You
watch the psychedelic movement in this
country, and you will see, within six
months, that we are bringing pressure
to bear in the war in Vietnam and to
harmonize the races in this country.
Six months — political action towards
harmony, not political action towards
power. There is a scientific hypothe-
sis — test it and see.
Question: Is there any information at
all about the neurological or other as-
pects of LSD?

LETTVIN: None, andIwouldn't trust it
if there were. The reason is this: Not
even strychnine, not even barbiturates,
not even aspirin or ordinary ether have
a neurological explanation yet. If there
is any scienceé in this country more dis-
reputable than neuropharmacology, I
have yet to hear about it. For anybody
to tell you that a drug acts because it
hits this center or any other center of
the brain — and that includes me in
what I told you before — he's taking a
chance with the truth. There are no
such things as centers.

If we knew anything at all about how
the nervous system acted, possibly we
might be able to say how a drug acts.
When I talked to you, I did not provide
you with a scientific explanation, or
scientific warnings. I was telling you
as a rank empiricist, as a former clin-
ician, looking at things utterly empiri-
cally, and without any science or logic
at all: it smells bad.

LEARY: It smells good.

Question: Dr. Leary, earlier you
stated, when the flashing lights and the
projectors were on, that you advised
us all to stay out of politics because
it wouldn't do any good. So what do
you mean that in six months you're
going to bring all this pressure to bear
on the administration to do all these
wonderful things?
LEARY: Thank you for that question.
I said drop out of politics, and now I'm
making predictions about events that
you judge as politics. Now, when I
say drop out of politics, I mean power
politics. Most politics — most every-
thing, for that matter — in this coun-
try has to do with more power. The
only way you're going to change the
race problem, the only way you're go-
ing to prevent the United States of
America from hurtling down its course
of aggression, both internal and ex-
ternal, is to change consciousness.

I was quite serious when I brought
these flowers in. That's how we're
going to do it. We're not going to run
for office; we're not going to picket;
we're not going to bring pressure on
the congressmen in Washington. We
are just going to turn on the United
States.

This is an unhappy country. We
heard a brilliant, wonderful citizen of
this country presenting his essentially
religious philosophy of hig life and it
was a gloomy trip. Look at LBJ's
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face: he's a gloomy man. Read your
newspapers: they're gloomy newspa-
pers.

Come on, life is not a vale of suf-
fering. Suffering, as the Buddha said,
is caused by man's mind. This was a
garden of Eden, believe it or not, two
billion years ago. They worked out
this harmonious dance of the species,
including the insects and including the
different forms of vegetation. Come
on, wake up, remember where we're
at.

I talk about politics, but I don't
mean your type of politics, like run-
ning for office. I'mtalking about the
basic issue. We're going to make this
country a fun, love flower country.
We blew up our bomb; France has to

have theirs. We had super drugstores,
Scandinavia has to have theirs. As

soon as we start having fun and turn-
ing on and coming to our senses and
resurrecting our body, it will be the
hip thing to do in Paris and Stockholm
and Rome. Then the Russians will be
doing it, and pretty soon the Chinese,
after their menopausal dictators flop
out. Now music in China is Bach.
We'll have our psychedelic musicians,
the Beatles and the Rolling Stones, in
Peking in two years. That's my def-
inition of politics.

LETTVIN: It's been said, ''By their
deeds you shall know them." I notice
you have poets who write not, painters
who paint not. You say the way out of
the world situation is not to change it,
but to drop out. There is a certain
degree of irresponsibility in this. The
fundamental problem is to change in-
justice, not to put the blinders on the
mind and say, "Isn't it wonderful ?

I'm against this terrible war. Let us
all be happy."

There are people who suffer. No
man is an island unto himself. To
think yourself an island is a damn fool
thing. The dropping out situation, con-
fronted by the horrors of the world, is
to think that the horrors of the world
are more beautiful than yourself. I
can do something about someone who
is unjustly handled. That something
is not to erase him from my conscious-
ness.

Leary: You've gone and done it again.
You're clapping a straw-man. I've
said nothing tonight which has to do
with dropping out of harmonious inter-
relations. I'm not talking about sub-
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jective idealism. I don't have to de-
fend this last comment because it has
nothing to do with what I'm saying.
It is much harder to drop out of the
American MIT institutional conform-
ing situation. That's the easy narco-

tic. Just stay in, get your degree, be-
come an engineer. Good boy. Doesn't
it feel good? Shoot it in your vein.
You get youx: big computer now. The
hard thing to do is to drop out.

You can't do any good in the world,
as long as you feel bad. The only way
that you're going to bring about good-
ness and happiness in the world is for
you yourself to feel good.

Haven't we had enough of Christian
missionaries with those dark faces go-
ing over and putting dresses on the
natives? You can't start to link up
until you realize that it's only your
mind that we heard praised so much
tonight that makes you think you're an
island. Once you're not an island,
when you're hooked up, that's the first
thing you realize. We're all hooked up.

Question: Dr. Leary, are you happy?
LEARY: Happy? Yes, I'm happy.
I'm very happy.

Question: You say that the people of
India are four thousand years spiritual-
ly more advanced than the Western
cultures, which are just now being
awakened. Are the four hundred mil-
lion people of India any happier for
their four thousand years of spiritual
awakening ?

LEARY: This question comes up very
often. In the first place, to my know-
ledge, brain-damaged as I am, I don't
remember saying tonight any great
praises of India as a country, and I
haven't made claims of the happiness
of the Indians. I do say that all Wes-
tern philosophy, religion, and science
has rooted itself in India. They were
dealing with our problems four thou-
sand years ago. Those detic philoso-
phers were taking soma; they were
just about getting around to discover-
ing existence's problemg. But what's
happened to India ?

India is in an economically miser-
able situation today because they have
had about two thousand years of Wes-
tern mental intervention. Don't you
remember what Columbus was looking
for? He was looking for the Indies.
What was he going to bring to the In-
dies? He was going to bring them that

cross that originated as a cross of love
and he was going to stick it in their
gullet and he was going to take their
spices and gold. That's where our
Western culture started. The history
of India is the history of consistent
rape by the French, by the Portuguese,
by the English, and now by the Amer-
icans and probably by the Chinese. I
don't feel that soma — or LSD of today
— is the cause of India's tragic dilem-
ma today.

I have lived in India. I lived in a
village where every day as I took a
walk I saw a group of lepers, sitting
on the road. I got to know these peo-
ple. I couldn't talk with them, but I'd
see them every day, and we would
smoke a cigarette together. When I
had the money I'd go clink-clink-clink
and give a hundredth of a cent to each
one. I've seen Harvard professors
and I've lived with them, and that
group of eight lepers in India was no
more unhappy than the average pro-
fessor at the faculty club at Harvard.

Question: You both seem to advocate
some sort of control of LSD, other
than the government absolutely forbid-
ding it. I'd like to hear both your
views on who should control it and what
type of control it should be.

LEARY: All such questions about con-
trol of fire, control of gunpowder, con-
trol of firearms — a big issue today —
all come down to self-control, to a
mature adult society. The only control
is self-control, but since we are an un-
controllable people at this time, I think
that LSD at this moment should be li-
censed. You should have a license to
use LSD about at the level of difficulty
and challenge and physical and mental
balance as is required to pilot an air-
plane. It's a very dangerous thing if
someone takes an airplane from one of
these local fields, goes swooping over

here for kicks, and crashes into a
highway or Harvard Square. You need

physical and psychological examina-
tions and you need training. One thing
I didn't mention in my lecture is that
both marijuana and LSD and other psy-
chedelic drugs need a lot of training.
Most people smoke pot the first time
and think nothing happens. It's ex-
tremely subtle, and you have to be
trained to use marijuana.

When it comes to LSD, tremendous
training of this equipment is needed.
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I would urge at the beginning very re-
strictive licensing for LSD, and some
sort of training course, some sort of
manuals, and some sort of tests. Yow
first few LSD sessions should be in
preserves or in quiet places set aside
for spiritual exploration.

On this American television station,
we don't have any places set aside for
spiritual wandering in the woods, tak-
ing off your clothes, slipping out, and
trying the way of the great mystics.
We don't have it. We should have pre-
serves like this where people who are
very carefully prepared and know what
they are getting into could have the ex-
perience and be trained.

For marijuana, I would say that the
license to smoke pot should be like the
license to drive a car. You should be
a certain age, reasonable health, rea-
sonable psychiatric situation, pass a
minimal physical and intellectual test
and light up.

LETTVIN: The problemisaverycom-
plex one. One of the reasons I quit
Boston Psychopathic Hospital several w
years ago was because of the utter dis-
gust of the policies of the now dead —
but I do not believe in this de mortuis
nil nisi bonum — Dr. Rinkle. Dr. Rin-
kle was in the forefront of administer-
ing LSD to Harvard students at the
time. Responsible, psychiatric, med-
ical control- you give them five bucks,
they come in, they turn on. They don't
know what they are taking, put every
medical student needs five bucks, so
they come in.

I watched, under his benign aegis,
one psychosis come to full flower, one
kid change his personality completely,
and whenl say drop out, I mean really
drop out of medical school. There
were a variety of others whose per-
formance and self-confidence went way
down. When he says it should be un-
der responsible control, there is no
fiction more abominable than this.
There is no doctor that has the right
to give a drug that is potentially dan-
gerous unless some benefit can accrue,
and it must be shown that some benefit
can accrue. Therefore, I am opposed
to the licensing business. I consider
that the drug is monstrous.

But, when you come to the question
of control, you come into a queer busi-
ness. The government, by its some-
what mindless handling of the morphine,
heroin and cocaine problem, has read
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itself out of the business of presenting
arguments that are the slightest bit
convincing. The government could not
possibly ban LSD and make a case that
would impress you any more than its
case against marijuana. Obviously it
is not up to the government to control
it. The social control will rest, I
think, with those of us who can per-
suade you-not to take it.

Question: Dr. Leary, you say that the
mystical experience consists of seeing
into oneself. When you take LSD, this
is a foreign matter that you're inject-
ing, injesting intoyourself, and there-
fore you are changing yourself. There-
fore, how can you really see into your-
self, and why should you need to take
something from out of yourself to see
into yourself and get the mystical ex-
perience ?

LEARY: That happens to be the hard-
est question that anyone's been asked
in the last four thousand years of re-
corded history. It's the classic para-
dox of philosophy. Certainly, it's the
central problem of Eastern philosophy.
If the visionary experience of the sam-
ati, the ravani or the sotoric experi-
ence is outside the self, who's around
to have it? How can you talk about it,
how can you describe it? For a thou-
sand years, men like myself have been
sitting scratching their heads when
this question is asked.

The answer is usually this. We
cannot describe with the three thou-
sand words in the English language
that I learned getting a PhD, a neuro-
logical and cellular process which has
been going on for two billion years,
which is infinitely complex.

Therefore, when you contact these
energies, you understand, because
your nervous system knows. Everyone
has here a computer which knows ex-
actly where it's at. You see it when
you turn on to this. Then you come
back and you say, as James's friend
did, "Well, it's all this,'" or '"It's all
that.'" And of course, these are poor
explanations. Men in my position, for
thousands of years, have had to say,
"We can't describe God for you,'" or
"We can't describe the evolutionary
cellular molecular process for you in
words. "

We can teach you how to find it. We
can teach you methods of turning on
and of finding your divinity and we can

even teach you some ways of commun-
icating it as we tried to do tonight with
this new form of art, and as artists

have tried to do for thousands of years.

Another interesting thing, though:
STP seems to allow the reasoning
mind to remain with you. At the same
time, you realize you're E = mcz, and
you're a dancing, shimmering mosaic
of particles. STP seems to allow you
to continue to think and talk at the
same time that you're involved in what
we call a cellular consciousness, and
spinning down what we call, poetically,
your DNA trip. We're just beginning.
We both agree that we know nothing
very scientific about the nervous sys-
tem and about drugs which change it.

I foresee in the near future psycho-
chemicals which will allow a person to
have these beyond-the-mind experi-
ences; at the same time you're like the
scientist looking through the micro-
scope at a level of reality which was
invisible until two hundred years ago.
You look through the microscope, you
see all these squirming, dancing things,
you look at the electronic microscope
and you see the shimmering dance, and
you still have your mind to annotate
and make the symbols. I have absolute
confidence that within two or three
years you will have chemicals which
will allow you to keep your mind, and
at the same time flip through these
other realms.

I think this is going to be a tremen-
dous advantage at every level. If we
did have an LSD which allowed a per-
son to remain at his judgmental func-
tion, the whole discussion would be
over. We wouldn't have a religious
argument, because you could have your
mind and I could have the divine pro-
cess.

LETTVIN: How would you know if you
are keeping your mind? Here's a
practical thing. At a cocktail party at
the faculty club I walk up to a drunk
professor and I say, '"You know, you
are just a little bit tight. Ya argue

a little differently." ''No, I'm per-
fectly sober.'" Observe: to the per-
son, always the present, the tempor-
ary, the now is the criteria for judg-
ment. How in the world, Tim, could
you tell that you are keeping your mind ?
LEARY: I would be glad to answer that
question as objectively and psychomet-
rically as possible. Granted that the
drunk thinks he's sober. When you
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take LSD or when you take marijuana,
certain intellectual functions, as mea-
sured by a psychologist, drop.
LETTVIN: Ha! What does a psycholo-
gist measure that's worth anything?
LEARY: I agree with that, as a former
psychologist. But you've got to give:
you can't have it both ways. You can't
say that there is a mental judgmental
reality that would be threatened by al-
cohol or my new drug and at the same
time say that there is no objective test.
You name me an objective test of judg-
mental, accurate, chess-game-playing
intellectual functions, and I will say
that LSD at the present time will drop
you in that. You cannot take LSD and
perform many of these functions which
require slow three-a-second outputs of
a thirteen billion cell computer. So
much is going on that your IQ drops
during the period you take LSD.

I'm making the prediction that no
matter what objective test you want to
name, we'll have a drug within three
or four years that will allow you to
reach the highpoint of LSD and still
perform the test, or whatever you do
at a cocktail party that shows you're
functioning normally, or supernormal-
ly. That's my prediction.

Question: The speakers have somehow
overlooked the possible social impact
of drugs in their standpoints. We all
realize that something is wrong, some-
thing is not going as it should in this
vision — education, government, war,
or whatever. Dr. Leary offers us
drugs as a way out., Dr. Lettvin hasn't
made himself clear about this question.
Does Dr. Leary envision the same
society going on, the men working at
the same factory, having the same
boss, looking at the same stupid tele-
vision and the same stupid elections
and then during the rest of his day tak-
ing a trip? And how does Dr., Lettvin

3 look at it? That's one question, to both

speakers. Why do we somehow hesi-
tate to employ social changes or
change of social structure?

The second question is to Dr. Leary
specifically. Dr. Leary often employs
some standpoints, or appearances, of
Eastern Zen philosophy. But, my
question is, why drugs, Dr. Leary?
Cannot all these revelations, cannot
all this encouragement, cannot all
these inner insights and trying to find
a way out and to make our life better
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be done without such a big risk and
challenge, or, is perhaps this society
so deformed, or the individual so
changed, that it can no longer be done
without drugs?

LEARY: Yes, people have often asked
me that question. They say, "Dr.
Leary, there have been holy men and
visionaries for thousands of years who
never used LSD, They never heard of
Santa's laboratory.'" Yes. Of course,
the people who get any type of experi-
ence from LSD are those who are look-
ing for it and know how to use it. Cer-
tainly it's possible, we know from
human history, for people to get turned
on without using drugs, even without
holy and sacred hashish, which has
been used by meditative people and
contemplative people and visionary
people for thousands of years. Yes,
there are a thousand ways to get high,
there are a thousand ways to turn on
and drop out temporarily. But most

of them require a tremendous amount
of discipline, a complete drop out. If
you go to a Zen monastary, you have
to give up everything. I've talked to
Zen masters in Kyoto and they say,
""Oh, well, maybe in forty years of be-
ing a Zen master I've seen two or three
men that reach satori." It's tremen-
dously consuming work. Actually,
we're trying to keep some sort of a
society here going with the chemical
religion.

I want to say one final thing about
your question. This will be the last
thing I'd like to say tonight. I am, as
closely as I can examine my motives,
a religious person, devoting most of
my energies to the religious quest as I
see it — and fully aware of the traps
and pitfalls involved. I have a com-
plete trust in the DNA genetic process
and in the evolutionary process on this
planet. I think that the whole thing is
completely out of control as far as our
minds are concerned; I think that if
our minds really saw what was going
on in evolution, we'd shriek out of our
heads, because we couldn't stand the
brute reality of the evolutionary pro-
cess. :

But I have a complete trust in it.
I think that the evolutionary process is
continually getting itself into scrapes
and bailing itself out by the skin of its
teeth. It's been going on for two bil-
lion years. I think that the psychedel-

ic drugs happen to be at this moment
the exact cure for the illness that
threatens not only our society and its
happiness, but other forms of life on
this planet. I think the DNA code
looked around at a technological, drug-
producing culture like ours and the
DNA code found LSD. LSD happens to
be, at this moment, the exact cure for
the disease of our minds. LSD will be
outworn, as the Hindu techniques have
been outworn, and there'll be a new
method. Anything that can get you
high and allow you to come back and
make this a more beautiful world,
anything that can get you high that
way, blessings and godspeed.
LETTVIN: If you want to know, the
difference between Tim and me is this.
I don't believe that opium should be-
come the religion of the people. I
have the second difference. Tim
takes the passive approach to the
world; I take the active approach. I
love women, I love the world, I love
everything that there is in it and I love
it massively, as you can see. And I
love it complexly because it is com-
plex, and there is so much of it. Why
in the world should I turn into myself?
Why ?
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